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suklambara-dharam visnum
asi-varnam catur-bhujam
prasanna-vadanarm dhyayet
sarva-vighnopasantaye

Wearing white garments, all pervasive,

Of the color of the moon, having four hands,

With a pleasant face, thus he should be meditated
upon,

For effacing all impediments.



AcknowledgementsS..........cooeevvii e IX

NOtes ON TranSIatioN .......oeveeee e Xli

INErOAUCTION .. e XV
o\

slallgl=dH

Brahmanucintanam

Meditation on Brahman .........coovenieiiie e, 1

Advaita-pafica-ratnam

The Nondual Pentad of GEMS.........cccovevvvviiiiiiiiieeieeiii, 36
Nirvanamafijari

Bouquet of Liberation.............cccoeoveiiiiiiiiiiii e, 51
SqIH

Anatmasri-vigarhana-prakaranam
Treatise in Deprecation of Acquisition
Thatis Non-Self ..., 79

Advaitanubhtih
The Nondual Awareness/The Experience of Nonduality/

The Knowledge (Perception) of Nonduality ............ 100
SICE NIRRT
Jivanmuktananda-lahari
The Wave of Bliss of the Liberated While Alive ............ 187

vi



Svartipanusandhanastakam
The Octet of the Inquiry Into One’s Own Nature

CHRN|BICRAI]

Bréhma-jﬁanavali-mélé
The Rows of Garlands of Brahman Knowledge

vil



viit



Acknowledgements

The translators and SAT would like to express grdét
and appreciation to:

Adi Sankara, the great sage who composed these won-
drous holy texts.

Sri Ramana Maharshi, the great sage whose expositio
Self-Knowledge makes the teachings contained heswsy to
realize.

All those who have preserved these precious tegshin
over the centuries, in written form and within tresives.

Sasvati, for her continuing gracious efforts tothe¢ these
works of Advaita Vedanta are preserved and preseibed
making the environment well-suited for the trarmigitcon-
centrated work, for the book’s layout and desigm #or see-
ing to the printing of it.

Ganesh Sadasivan and his wife Dhanya, for theegers
offerings that provided the funds for this publiocatand for
their support of SAT.

Sangeeta Raman, Raman Muthukrishnan, Navneet Ayer,
Ganesh Sadasivan, and Sasvati, for their carefwiffgading
efforts. Ganesh Sadasivan for his review of thestedion and
text and for suggestions pertaining thereto.

All those, too numerous to mention here individgall
who continue to support SAT in its consecrated widrgre-
serving and disseminating the teachings of Adva#davita,
especially the teachings of Sri Ramana Maharshi.

X






CW/L&M@W@MWWM,

%@%MW@WM&%WM

Dts scent emanates,
9%%%@#@% 91‘/,
me/see/atwqmwpm 90@9@%

91‘&&55%0@/2%#%@&904/1/1/ wery core,

The @ne Reality
The PBouguet of Vanduality,

@Om Gat Sat

Sasvati
Sankara Jayanti, 2005



Votes on G ranslation

Translation of profound spiritual works from Sansko
English may be regarded as a fusion of a lingusstience and
an art. It is inherently approximate, while theesdml mes-
sage of unambiguous true Knowledge remains fortreer
scendent of both thought and word.

In this compendium of sacred works by Adi Sankére,
translation has been attempted with an eye to dhsé¢ntial
message and to the presentation in English of igenal lit-
eral meaning as much as is possible. In additiorateempt
has been made to follow the actual order of thesl§&rwords
and phrases as closely as the English languagesallbhis
has been done to such an extent that we have clogees-
ent that which was actually composed by the grage sn
flawless Sanskrit even at the expense of elegahtteeamew
language. Therefore, at a first cursory glance, sawwilavard-
ness of phrasing may appear in the English at dmit med-
itation upon the meaning thus conveyed will resulin inte-
rior Knowledge that more than compensates for do& bf
English eloquence in such translated verses.

Some words and phrases employed by Sri Sankana carr
the possibility of multiple interpretations. In $ucases, the
word-for-word portion of each translated verse ldigp the
possible meanings distinguished by commas. Therefors
possible for the avid reader to insert these varmmaanings in
the English verse in substitution of the meaningaed by the
translators to derive multiple nuances of meanag imay be
contained in the original. In some cases, thesdpraimean-
ings have been incorporated within parentheses diatety
following the selected meaning in the final Enghsrse.

Aside from its usual usage, capitalization has been
employed to aid the reader in identifying termg gignify the
Absolute or Self-Realization. Terms and phrasgsarenthe-
sis represent alternative translations of the imately pre-
ceding word or phrase, explanation of the precetina, or
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additional information that may be clarifying fdret reader.
Brackets signify an insertion made by the transtatmnsid-
ered to be necessary to render the verse compibleeirs
English or to enable the verse to conform to thedoailes of
the English language.

Any mistakes that may appear herein are entireyfdhlt
of the assistant translator and do not reflectrarsfake in the
flawless, original texts of Sri Sankara or in theticulous,
devoted, selfless work of the primary translatog, late Dr. H.
Ramamoorthy.
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daksinamirti-samarambham
samkaracarya-madhyagam
ramana-sadguru-paryantam
vande guru-paramparam

Dakshinamurti being the beginning,
Sankara Acarya being in the middle,
Ramana Sadguru being the end,

To this lineage of Gurus, obeisance!

he revelation of Truth is by the Truth alone, révea

itself to itself. This Self-Knowledge, ineffable @&n
immutable, is the illuminative spiritual teaching) Advaita
Vedanta taught by the wondrous sage Adi Sankaeagbat
Acharya.Having realized Brahman as the Self, which is him-
self, he reveals the Self with perfect clarity, floe liberating
benefit of all those who, struggling in samsarargdor the
Realization of the Supreme Truth, so that they maeter-
nally happy and at peace.
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The teachings by Sri Sankara are of a timeles&yakithey
deal with the highest wisdom concerning the natfrene’s
own Self, revealing that if this Self be realizedtaruly, innate-
ly is, it is Brahman, itself, without the leastfdifentiation. This,
one’s true nature, apart from which there is naviddal or
object, is indivisible, formless, unborn, imperiblga and of the
nature of Being-Consciousness-Bliss.

Ignorance regarding the Self is the cause of inexbin
bondage. Such ignorance, which is of the qualityeifing
and projection, manifests as misidentification wittnat is not
one’s real identity and attachment to objects, ihatonfusion
regarding what is real and what is not. Knowledfthe Self
alone ends such ignorance, revealing the unrealenaf its
forms and of the ignorance itself. If the Knowledggarted
In these teachings of Sri Sankara is fully realjzttere
remains no illusion or delusion, no object or indiral, no
creation and no birth, no bondage and no ignoramecegne
bound and no one ignorant. Brahman alone is, ard ydu
are. That is the sole-existent Reality.

lllusion, being unreal, has no power to sustailestroy
itself. The superimposition of that which is notlrepon that
which is real lends seeming sustenance to thathatas never
actually come to be. Destruction of illusion carobéy by that
which is not of the illusion, yet for the homoges@bsolute
Reality, Brahman, which alone is the Self, theraaser any
such thing as illusion. Therefore, in Truth, thisrao creation
of illusion and no destruction of illusion. Nevegtéss, the
forever unmanifested Reality, which is the Knowledtself,
displays itself as the power of that Knowledge hbatterms
of its shining, or revelation, and its blissfuligérating nature.
This is the light and power of Sankara’s word. Wtaild be
more powerful than Reality, Being, and what couédnbore
luminous than Consciousness, which is the Knowledye
Self-Knowledge is not to be delusively imaginedbt per-
ceptual, conceptual, or divisible into a triad ablwer, know-
ing, and known, it is nondual in nature, and itshgratence,
omnipresence, and omniscience are due to the talbig,
formless, eternal, Self, which is one without a osec
Therefore, while the Truth is most eloquently taug
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Silence, as declared and exemplified in Sri RanMakarshi
and in Sri Sankara himself, and as depicted infoh@ of
Dakshinamurti, that same Truth alone, without amyirl-
tion, is the meaning, power, and revelation of wiegt been
uttered and written by such a great sage as AdieBan

Presented here is a small bouquet of nondual wsgirit
texts selected among the many that Sri Sankaraebéuwed to
humanity as one of the means of instruction ingressential
teachings. The central focus of them is Self-Knogéedand
the manner of exposition of spiritual instructi@und in them
Is similar to that contained in Sri Sankar&/atmanirupanam,
translated into English and published by SAT in 2002
Tremendous, immeasurable depth is found in the Heubye
so succinctly, tersely expressed in the verses dbatpose
these sacred texts. The reader must meditate deppiytheir
significance by a profound inquiry to know his o@elf in
order to fully comprehend that which is impartedtimese
teachings.

The emphasis on knowing oneself and the invarialele-
tification of the author of these verses, Sankarth the Self
Is the very same as that found in Sri Ramana Mhaharsl his
teachings. Differences and degrees can be concef\adana
(ignorance), but it is not possible for there talegrees or dif-
ferences of Jnana (Knowledge). For the same redkere
cannot be differences of jnani-s, sages of Selfvidadge, for,
in this Knowledge, there is no individuality whatser, and
an utter absence of misidentification with the hatyyattrib-
utes, its activities, and such is implicit in SRkalization.
Brahman, or the Self, is the only identity of onleoshas real-
ized. Indeed, “one who has realized,” may be rezgghes only
a euphemism, for Brahman alone knows and is Brahiirta
spiritual identity of Dakshinamurti, Adi Sankaranda Sri
Ramana Maharshi is thus self-evident to those winovkjust
as it is revealed in the teachings themselves. Tk
Maharshi has said in his introduction to his Taimahslation
of Sri Sankara’®tmabodha, “Can Sankara, the enlightener of
the Self, be different from one’s own Self? Who bhatdoes
this day, abiding as the inmost Self in me, spéak in the
Tamil language?"The Collected Works of Ramana Mahar shi,
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third edition 1968, Sri Ramanasramam) In additionthe
Maharshi’'s invocation to his Tamil translation (det
Dakshinamurti Tottiram) of Adi Sankara’s Dakshinamurti
Sotram (Dakshinamurti Ashtakam), “For the peace of the
steadfast, best of sages to be steadily establisheing as
the south-facing form, shining in his nature tratsilence,
expounding, in this stotra, the nature of the Salfd Sankara
abides in me.” If one, being enlightened by thessestial
teachings of nondual Self-Knowledge, realizes thké & his
only identity and as the only reality, he, hims#ign is bliss-
fully abiding at the very source of this highesssom and is
that source, himself, for he who listens is, hirfjgleé one who
speaks, he who reflects is, himself, the lightiefdontempla-
tion, and he who meditates is, himself, That updmnciv he
seeks to meditate. He remains absorbed in Thatwvidachim-
self, is. He abides as the eternal Brahman, wileilearning
with a heart overflowing with gratitude toward sageich as
Sankara who, in the infinitude of Grace and wité &ti-see-
ing eye of Knowledge, has so clearly enunciatechtitare of
the Self and the means to realize it, liberatingséhwho
approach his teachings with devotion, humility,seeerance,
detachment, discrimination, the burning desirelLiberation,
and other such spiritual qualities from the illystetters, the
fear caused by dualism, and the sorrowful deluthanis born
of imagination.

May our salutations be to this Adi Sankara.
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Dnitraduction to

Self-Knowledge Is the Realization of Brahman. Diffeces
are imagined in ignorance of one’s own identity.
Meditation for Self-Knowledge consists of deep imguto
know the Self as it is, free of misidentificatidn.this sacred
set of verses, Sri Sankara has revealed this nieditaf iden-
tity with Brahman, which is one’s true and only Bgi Any
supposed identity other than that which is thugaéd here
by the Acharya should be negated by the deep yntuueter-
mine who one really is and abandoned as being ainthe
nature of imagination. Brahman, formless and eteimalone
one’s nature. This Self is unborn. For the unbband is never
any creation. The Self alone is. That sole-existeelf is
revealed, with supreme Knowledge and Grace, by Adi
Sankara, who is, himself, that Self, that Brahman.

Glorious is Sankara, who is certain of being Brahma

Glorious is Sankara, who knows Brahman as “I,” wgoever
otherwise, and who, therefore, cannot be bound.

Glorious is Sankara, the Supreme Brahman, of thereaf
Consciousness, the wholly unattached and the enadr u
fected, realized by those who persevere in Knovdedg

Glorious is Sankara, not different from Brahmanpwéveals
the way to realize the Supreme Brahman, and whets
itated upon by those who abide in Brahman.

Glorious is Sankara, who is the illimitable, comius
Awareness and who is colorless, birthless, and b ydi
stages.

Glorious is Sankara, who is Brahman, which istak, ever-
existent One that is the Self of all the gods.

Glorious is Sankara, who does not conceive of wffee.



Glorious is Sankara, who is the ever-liberated,ifterénti-
ated Being-Consciousness-Bliss, with no trace obso

Glorious is Sankara, who is transcendent of aaimhwhose
Knowledge does not change with the motions of thayb

Glorious is Sankara, who is ever happy and thehtegs of
whom, in a moment, destroy all darkness, causirggton
abide in identity with Brahman.

Glorious is Sankara, who is like a sun ever risiewpid of the
ignorance that creates the objective illusion.

Glorious is Sankara, the undivided One, from whoiin a
appears.

Glorious is Sankara, the immaculate One, into whain
dissolves.

Glorious is Sankara, who is all-pervasive and freen all
illusion and individuality.

Glorious is Sankara, the unborn and imperishabé&jmmortal
sanctuary for all, the Infinite, Bliss itself, wh® the One
revealed in the scriptures.

Glorious is Sankara, eternal and undifferentiatetip is
doubtless, formless, immutable, and of the nature o
Being-Consciousness-Bliss beyond the sheaths.

Glorious is Sankara, who is the ever unattached, non-
individualized, Supreme Lord, and by whose Reality
and Light the senses move.

Glorious is Sankara, who is the blemishless Salf ighfree of
beginning, middle, and end and who is never in bged

Glorious is Sankara, who is Brahman and has nodce tof
samsara and whose spiritual instruction should yviree
practiced and realized.

Glorious is Sankara, by whose Knowledge one becdrhat
when one ardently practices.

Glorious is Sankara, by the practice of whose teashall
faults are destroyed and all that is wondroustaredd.

Glorious is Sankara, the practice of whose teashb&stows
Liberation while alive, transcendent of the bodsnses,
and prana.

Glorious is Sankara, who reveals that the “I” i$ th@ mind
or the ego or anything elemental.



Glorious is Sankara, who is transcendent of alsagons,
who is beyond space, who is not veiled by illusiand
who, being free from thought, cannot be remembered.

Glorious is Sankara, who is Consciousness, theaspli
Witness of all, who is Siva, the One that alonénisyhom
all are created, sustained, and destroyed.

Glorious is Sankara, who is without duality, whainfinite,
who knows all, the Lord of all before whom therenis
other power.

Glorious is Sankara, who is Truth-Knowledge-Bligke
changeless Brahman, which is the only existencthef
meditator and the meditation, and in whom thisrentni-
verse is known as false.

Glorious is Sankara, who is the samsara-less Brahma
revealed by the Vedanta-s and the Gurus.

Glorious is Sankara, who is bodiless, who doegnetess a
body, the everlasting ancient One, the One thateais,
Brahman, apart from which there is nothing.

Glorious is Sankara, who liberates all who meditateHis
nature, the only One existing in all beings, ifyotile mind
Is absorbed in That.

Glorious is Sankara, who has composed this Meditabin
Brahman (Brahmanucintam).

Glorious is Sankara.
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aham-eva-param brahma vasudevakhyam-avyayam
iti syan-niscito mukto baddha evanyatha bhavet

aham eva I am, indeed, param Supreme brahma
Brahman vasudevah Vasudeva, Supreme Being
akhyam called avyayam changeless iti thus syat
should be niscitah in certitude muktah the
Liberated baddhah a bound one eva indeed

anyatha otherwise bhavet will be

I am, indeed, the Supreme Brahman,
Called the Supreme Being, changeless;
Thus should be in certitude the Liberated;
Otherwise, he will be one bound, indeed.

(Alternative translation for fourth line:
One bound, indeed, will be otherwise.)
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aham-eva param brahma niscitarh citta cintyatam
cid-ripatvad-asangatvad-abadhyatvat-prayatnatah

aham eva I am, indeed, param Supreme brahma
Brahman niscitam citta with a firm mind, with a
settled mind, with a mind of certainty, with an
unopposed mind cintyatam let this be contem-
plated, thought cit rtipatvat being of the nature of
Consciousness asangatvat being attachmentless
abadhyatvat being unaffected prayatnatah by
persevering effort

I am, indeed, the Supreme Brahman.

Let this be contemplated with a mind of
certainty,

Being of the nature of Consciousness, being
without attachment,

Being unaffected, [and] by persevering effort.
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aham-eva param brahma na caham brahmanah prthak
ityevar samupasita brahmano brahmani sthitah

aham eva param brahma I am, indeed, the
Supreme Brahman na ca aham and I am not
brahmanah from Brahman prthak different, sepa-
rate iti thus evam indeed samupasita should medi-
tate brahmanah a brahmin (one who knows the
Veda-s) brahmani in Brahman sthitah established,
abiding

I am, indeed, the Supreme Brahman,

And I am not different from Brahman;

Thus, indeed, should a brahmana (a brahmin)
meditate,

Abiding in Brahman.
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sarvopadhi-vinirmuktar caitanyam ca nirantaram
tad-brahmaham-iti jiatva katham varnasrami bhavet

sarva upadhi vinirmuktam free from all limitations
caitanyam ca Awareness and nirantaram pause-
less, uninterrupted tat brahma that Brahman
aham I am iti thus jiatva having known katham
how varna asrami one who observes the rules of
castes and orders of life bhavet can become

Free of all limitations

And with uninterrupted Awareness,

Having known thus that I am Brahman,

How can one become one who observes castes
and orders of life?



3 TR A 9 § 79 WA feaed |
NN 820 SN Rfg & 1 ¢ |

aham brahmasmi yo veda sa sarvam bhavati tvidam
nabhiitya isate devas-tesam-atma bhaved-dhi sah

aham brahma asmi I am Brahman yo veda one
who knows sah sarvam bhavati he becomes all tu
indeed idam this na abhiitya by not being non-
existent isate become the Lord (i$§vara) devah the
gods tesam their atma Self bhavet becomes dhi
established, fix the mind on (another version:
bhavet hi indeed becomes, because) sah he

One who knows, “I am Brahman,”

He becomes all this;

By not being nonexistent, the gods become the
Lord (Isvara);

Their Self, indeed, he becomes.

(Alternative translation of the fourth line:
Because their Self he becomes.)

(Alternative translation of the fourth line: [As]
their Self he becomes established.)
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anyo’sav-aham-anyo’smity-upasate yo’nya-devatam
na sa veda naro brahma sa devanam yatha pasuh

anyah asau this one is different aham anyah asmi
I am one different iti thus upasate worships,
acknowledges, serves, is devoted to, contemplates
upon yah he who anya devatam other gods na sah
veda he does not know narah man brahma
Brahman sah he devanam among the gods yatha
like pasuh beast, tethered animal, individual in
bondage

“This one is different; I am different,”

He who thus contemplates upon (worships, is
devoted to) other gods,

That man does not know Brahman.

He is like a beast (one in bondage) among the
gods.
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aham-atma na canyo’smi brahmaiv-aham na sokabhak
sac-cid-ananda-rtipo’ham nitya-mukta-svabhavavan

aham atma I am the Self na ca anyah asmi I am
not anyone different brahma eva aham I am,
indeed, Brahman na sokabhak not having any
portion of sorrow sat-cit-ananda-rtipah aham I am
of the nature of Being-Consciousness-Bliss nitya
muktah ever, eternally liberated svabhava-van one
with the own nature of, innate state of being

I am the Self; I am not anyone different.

I am, indeed, Brahman, not having any portion of
SOrrow.

I am of the nature of Being-Consciousness-Bliss.

I am of the innate nature that is ever liberated.

11
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atmanam satatarh brahma sambhavya viharanti ye
na tesam duskrtam kimcid-duskrtottha na capadah

atmanam oneself satatam always brahma Brahman
sambhavya having that conviction, considering
viharanti ye those who move about, rtoam na
tesam not for them duskrtam wrong, evil, wicked
actions kimcit in the least duskrta utthah arising
from wrong, wicked, evil actions na ca apadah and
no dangers, distress, misfortune

Those who move about having the conviction

That oneself is always Brahman,

Not for them in the least are there any wrong
actions,

And there are no dangers (distress) arising out of
wrong actions.

12
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atmanam satatarh brahma sambhavya viharet-sukham
ksanam brahmaham-asmiti yah kuryad-atma-cintanam

atmanam oneself satatam always brahma Brahman
sambhavya considering, having the conviction
viharet one should move about sukham happily
ksanam for one moment brahma aham asmi I am
Brahman iti thus yah he who kuryat does atma
cintanam contemplation upon the Self

Having the conviction that oneself is always
Brahman,

One should move about happily.

If, for one moment, one thus does contemplation

Upon the Self as, “I am Brahman,”

(Alternative translation: He who does contempla-
tion for a moment

On the Self thus as, “I am Brahman,”

Having the conviction that oneself is always
Brahman,

Should move about happily.)

13



